MY N N0
Siddur Kol Ami

The Congregation Kol Ami
Shabbat Prayer Book

CONGREGATION KOL AMI

sy

i "
[ {om
A“j F ) ]

1887 Timber Creek Rd.
Flower Mound, Texas
5775 2015



Shabbat Bvening Service (Ma'ariv) |

Kindling the Lights of Shabbat

In the beginning, when the spirit of God hovered over the darkness,
God’s first creation was light. As we kindle these Shabbat lights,
we attest to the majesty of God’s work and rejoice in its beauty.

Light is a symbol of divinity and creative goodness.
It is the outward sign of that inner spark
which God has granted each of us.

In hope and with love, we now welcome Shabbat with light.
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Praised are You, Adonai, whose presence fills the world,
Who hallows us with mitzvot,
and inspires us to kindle Shabbat lights.

May God bless us with Shabbat joy.
May God bless us with Shabbat holiness.
May God bless us with Shabbat peace.

Amen.

L’hadlik Ner - The kindling of extra lights to initiate Shabbat first appeared in Shabbat 25b. It
marks the transition from chol to kodesh, ordinary to sacred time. It also provides light for a
home in advance of the holiday so as not to violate the prohibition against kindling

during the Sabbath. The Rabbis insisted on the festive two lights as a concrete gesture to make
the day as an oneg, a “delight” (Isa. 58:13). Traditionally, this has been a mitzvah reserved for
women, but it is an obligation that any Jew can fulfill. It has been a custom to light Shabbat
lights in synagogues because of the old practice of Jews away from their homes on Shabbat
using synagogues as a welcoming hostel during their travels. This translation is adapted from
Hemdat Yamim, a prayer pamphlet by the Indianapolis Hebrew Congregation (1996).



rabbalat shabbat

Surprisingly, for centuries, the service for Shabbat evening varied little from the
evening service on other nights. It was only in the 16th century that the mystic
fellowships of Safed created the ritual of Kabbalat Shabbat, “Receiving” or
“Welcoming” Shabbat. Omitting all petitions or plaintive appeals, it revels instead in
rhetoric of nature, praise, desire, and mystical hope. The structure is that of six
psalms, symbolizing the six days of Creation, and culminates in the mystical hymn
Lecha Dodi, marking the seventh day. At the heart of this lyrical performance is an
emotional-erotic metaphor: Shabbat is a bride that God has given to the Jewish
people and tonight the wedding celebrations begin! Contemporary Reform has
significantly scaled down the length of this section to selected verses from each
psalm to tamp down the impulse to rush through the rubrics, a practice common to
traditional congregations trying to recite the huge amount of text the ritual entails.

From Psalm 95
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Come, let us sing joyously to Adonai,
raise a shout for our Rock and our Deliverer.

Come, let us enter God’s presence with praise;
let us raise a shout for God in song!

For Adonai is supreme, the Sovereign over all beings.

Psalm 95 - This psalm starts us off with a double summons to rejoice: “Come let us... come let

us...” This is often called a “coronation” psalm because it evokes God as Ruler of the cosmic
order.



From Psalm 9&
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Sing unto God, all the earth, a new song.
I'will sing unto God a new song.
Sing unto God and we’ll all sing along;
all the earth, a new song, unto God.
(yrical version)
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Let the heavens rejoice and the earth exult;
let the sea and all within it thunder,

the fields and everything in them exult;
then shall all the trees of the forest shout for joy at the presence of Adonai,

for God is coming to rule the earth;
God will rule the world justly and its peoples faithfully.

Psalm 96 - Another “coronation” psalm, Psalm 96 emphasizes God’s creative power and is built
around the conceit, often seen in the psalms, that the dynamic cacophany of the world is a
continuous song of praise to the Creator. The psalm then makes a shift in perspective: The
natural order foreshadows the coming of God’s moral order into the human domain. There are
two lively contemporary songs used for this one psalm, and we have included them both here.
The translation is From Mishkan Tefillah (1999).



From Psalm 97
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Adonai reigns! Let the land exult and the many islands rejoice!

Dense clouds surround God,
righteousness and justice are the foundation of God'’s throne.

God’s lightning illumines the world.
Light is sown for the righteous, radiance for the upright.

Oh, you who are righteous, rejoice in Adonai,
and acclaim God’s holy name.

=raiy

Psalm 97 - Again, the motif of natural phenomena celebrating God’s dominion carries over from
the previous psalm. And again, the natural world (clouds) and moral world (righteoushess and
justice) are seen on a continuum. What comes next is a series of poetic paradoxes. The
concealed God grants light to those who do what is right. This light, however, must be light of
a different order, for the rabbis know the sun shines and the rain falls on the righteous and the
wicked alike (Eccl. 7:15; Taanit 7a). This gift, literally “sown to” the righteous, is enlightenment
and this radiance is the glow of God’s presence (Degel Machaneh). This translation is
adaptedfrom Mishkan Tefillah (1999).



From Psatm. 99
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It is You who established equity,
You who works righteous judgement in Jacob.
Exalt Adonai our God and bow down toward God's footstool;
God is holy!

Exalt Adonai our God, and bow down toward God’s holy mountain,
for Adonai our God is holy!

\Zatr

Psalm 99 - Scholars agree this psalm was originally intended to be used as part of worship at
the Heichel, the Temple in Jerusalem. Our ancestors frequently spoke of God “enthroned.” In
this psalm, they speak also of God’s “footstool,” by which they mean Mount Zion, the site of
the Temple, made clear by the striking parallel structure of the poem. The psalm concludes
with an invitation to worship there. The translation is from Mishkan Tefillah (1999).



From Psalm 29
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Ascribe to Adonai, you children of God,
ascribe to Adonai glory and strength.
Ascribe to Adonai the glory of God’s name;
worship Adonai in the beauty of holiness.

May Adonai give strength to this people;
may Adonai bless this people with peace!

"M

Psalm 29 - In its complete version, this psalm envisions the might of God expressed in the
drama of thunderstorms coming ashore from the Mediterranean Sea. The final line is an appeal
that such power might be used to secure the safety of God’s people, linking this psalm to the
coming of Shabbat. This translation is adapted from Gates of Prayer (1994).



Lecha Dodli

Lecha dodi likrat kalah,
p’nei Shabbat n’kablah.

Shamor v’zachor b’dibur echad,
hishmianu El ham’yuchad; Adonai
echad, ushimo echad,

I’sheim ultif’eret v’lithilah. Lecha...

Likrat Shabbat 1’chu v’neilchah,
ki hi m’kor hab’racha,
meirosh mikedem n’suchah,

sof maaseh
b’mach’shavah t’hilah. Lecha...

Hitor’ri, hitor’ri, ki va oreich, kumi
ori, uri uri shir dabeiri, k’vod Adonai
aliyich niglah. Lecha...

(Rise and face the door)

B-oi v’shalom ateret balah, gam
b’simchah uv’tzoholah,

toch emunei am s’gulah, bo-i chalah,
bo-i chalah. Lecha...
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(Rise and face the door)
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Come, beloved friend, let us greet the bride. “Observe" and "Remember" [two words] the
only God caused us to hear in a single utterance: Adonai is One, and God’s name is One
for renown and glory and praise. Come, let us go to meet Shabbat, source of blessing
from the beginning, from of old — last in Creation, but first in thought.

Rouse yourself! Rouse yourself! For your light is come: arise! shine! awaken! awaken!
give forth a song. The glory of Adonai is revealed to you.

So come in peace, you crown of your husband, with rejoicing and with joy,
to those who are faithful, a treasured people. Come, O bride; come, O bride.

Lecha Dodi - This mystical hymn by Solomon Alkabetz (16th century) is the apotheosis of the
Kabbalat Shabbat. Shabbat is the spiritual and emotional bride and consort of the Jewish
people, our comfort and blessing. The poem is a blend of biblical allusions, rabbinic midrash,
mystical symbolism, and erotic theology. Its performance is a musical mimesis of the harmony
that Shabbat offers those who live it. This service uses four of the full nine stanzas.



From Psalm L 92
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A Psalm. A song for Shabbat.

It is good to give thanks to Adonai;
to sing hymns to Your name, O Most High.
To proclaim Your steadfast love at daybreatk,
Your faithfulness each night,
with a harp, with voice and lyre in unison.

Tzadik katamar yifrach
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The righteous bloom like a palm; they thrive like a cedar in Lebanon.
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Psalm 92 - Our focus now shifts toward Shabbat. The Talmud tells us this psalm was sung by
the Levites on the Temple Mount (M. Tamid 7.4). This both links this psalm thematically to
Ps. 99, and also points us toward the envisioned messianic future when every day will be like
the Sabbath (Mechilta, d’Shabta 1). This translation is adaptedfrom Gates of Prayer (1975).



Chatzi Kaddish
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Let the Glory of God be extolled; let the Great Name be hallowed in the world
whose Creation God willed. May the Kingdom of Heaven soon prevail, in our day,
in our own lives, and the life of all Israel, and let us say: Amen.
Let God's Great Name be blessed for ever and ever.
Let the Glory of God be extolled, let God's Great Name be sanctified in the world whose
creation God willed. May the Holy One be glorified, exalted and honored, though God is
beyond all the praises, songs, and adorations we could utter, and let us say: Amen.

Chatzi Kaddish - Appearing at the start of the public worship, Kaddish highlights the messianic
theme of this prayer, dedicating ourselves to the goal of integrating our lives with God’s
purpose. This short (chatzi) version is used to mark transitions between sections of the service.
The responsive reading is meant to unite us as a congregation. Most Reform services use two

versions of Kaddish: the Chatzi Kaddish and the Kaddish Yatom, or Mourner’s Kaddish, near the
conclusion of the service.



Sh'wmaa wWVirchotecha

The Talmudic Rabbis taught that the Sh'ma, affirming God’s unity, must be rgated
with three blessings (B'rachot 12a), since together these affirmations comprise a
basic theological statement of what Judaism teaches regarding God. They ordained
that the Sh'ma should be framed by two preceding it and one following:

1) a blessing acknowledging God as Creator;

2) a blessing for God as a God of revelation; and

3) a blessing for God as a redeeming God.

The Sh’ma also centers on the theme of love. In Ahavah Rabbah, the blessing before
the Sh’ma, we speak of God’s boundless love for us. Immediately following the
Sh’ma, in the V’ahavta, we speak of our commitment to love God.

Barchu
(Please stand, if able. Service leader bends at the knee and bows)
Barchu et Adonai ham'vorach! 73017 7 NX 9993

(All bend at the knee and bow)

Baruch Adonai ham'vorach
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Praise Adonai, to whom our praise is due!
Praised be Adonai, to whom our praise is due, now and forever.

=hbkvh=

Barchu - This responsive reading begins the community worship, which requires a minimum of
ten adults present (minyan). The prayer leader speaks the first words, “Praise Adonai,” to alert
the community that the service is starting. The kahal (assembly) responds with “Praised be
Adonai,” (Ps. 113:2) indicating they are ready, bringing us into spiritual unity. Traditionally, ten
adult males must be present for a public service; liberal congregations count both men and
women. This translation is adapted from Mishkan Tefillah (2007).
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Ma’ariv Aravim

Baruch atah Adonai,

Eloheinu Melech haolam,
asher bid’varo maariv aravim,
b'chochmah potei-ach sh'arim,
uvit’vunah m'shaneh itim,
umachalif et haz'manim,
um'sadeir et hakochavim,

b'mishm'roteihem barakia kir'tzono.

Borei yom valailah,

golel or mip'nei choshech,
v’choshech mip'nei or.

Umaavir yom umeivi lailah,
u’mavdil bein yom uvein lailah,
Adonai Tz'vaot sh'mo.

El chai v'kayam, tamid yimloch
aleinu l'olam va-ed. Baruch atah
Adonai, hamaariv aravim.
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Praised are You, Adonai our God, Whose presence fills the world,
Whose word makes evening fall.
God opens the gates of heaven,
in wisdom makes time pass and the seasons change;
the stars in the skies move according to God’s will.
Adonai of Hosts is the Creator of day and night,
causing day and night to alternate.
May God govern us always, to the end of time.
Praised are You, Adonai, Who makes evening fall.

Ma’ariv Aravim - This brachah acknowledges God as Creator. Light and darkness are a merism

for the whole scope of the created order. The word ma’ariv actually means 'cause to mingle,’

suggesting that every shade of experience in each and every day has a Divine purpose. It also
honors inevitability, comforting us with recognition of the world’s predictability.



Ahavat olam

Unending is Your love for Your people, the House of Israel.
Torah and mitzvot, laws and precepts have You taught us.
Therefore, Adonai our God, when we lie down and when we 1ise up,
we will meditate on Your laws and rejoice in Your Torah
and mitzvot for ever.

Day and night we will reflect on them,
for they are our life and the length of our days.
Then Your love shall never depart from our hearts!
Blessed is Adonai, who loves the people Israel.

Sh'ma
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Hear, O Israel: Adonai is our God, Adonai is One.
Praised is God's glorious rule for ever and ever.

(Please be seated)

Ahavat Olam - The second brachah of the Sh'ma addresses God as a loving teacher who has
given us Torah, the symbol and seal of God’s enduring love. The language of “day and night”
continues the theme of ma’ariv aravim, while the theme of love will continue in the v’ahavta,
making love the force that radiates out in all directions from God’s essential being. The
translation is from Gates of Prayer (1994).

Sh'ma - Just as light rays go out in all directions from a star, so, too, all the other prayers and
blessings that surround the Sh'ma flow from it. It declares God's unity and the Jewish people's
relationship to the one God. It is the central affirmation of Judaism. When the Sh'ma appears in
the text of the Torah (Deut. 6:4), the letters ayin and dalet are enlarged. Abudraham observes
that together they spell eid, the Hebrew word for "witness," as if to say, 'we must bear witness
to God's oneness.' Jews at worship have different ways of giving liturgical expression to this.
Reform Jews recite it standing; traditional Jews may close or cover their eyes to better
concentrate on its meaning. The second verse is a Talmudic phrase, but may be based on Neh.
9:5. Many recite this second verse in an undertone to distinguish it from the biblical verse.

12



vanhavta
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You shall love Adonai your God with all your mind, with all your
soul, with all your being.

These words, which I command you this day, shall be upon your heart.
Teach them diligently to your children;
speak of them in your home and on your way,
when you lie down and when you rise up. Bind them as a sign upon
your hand; let them be a symbol before your eyes;
write them on the doorposts of your house, and on your gates.

Be mindful of all My mitzvot, and do them; so shall you dedicate
yourselves to your God. I, Adonai, am your God who led you out of
Egypt to be your God, I, Adonai, am your God.

V'ahavta - These biblical passages (Deut. 6:59; Num. 15:37-41) are considered integral with the
Sh'ma, but Reform Judaism distinguishes them to highlight the unique importance of God's
oneness. These passages outline what faith in God entails. In the Hebrew text, there is a switch
from second-person singular to second-person plural, as if to emphasize that this is
simultaneously a personal and communal commitment. Reform Judaism has shortened the
V'ahavta by one paragraph. This translation is adapted from Gates of Prayer (1994).
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Emet Veemunah

Emet ve-emunah kol zot, ,NT 932 11291 NDR
v’kayam aleinu, ‘-13"[}'7?_5 ” X371 92 ,-.uv:?g ayrdl
ki hu Adonai Eloheinu, ,in‘gnr X1

v’ein zulato,

17 L 131X
vaanachnu Yisrael amo. Jny PRI IR

True and enduring, beloved and precious, awesome, good and beautiful
is this eternal teaching.

This truth we hold to be forever certain: Adonai is our Ruler,
the Rock of Jacob, Shield of our salvation.

Adonai our God, You redeemed us from Egypt;
You set us firee from the house of bondage.
For this the people who felt Your love sang songs of praise to You:
Living God, high and exalted, mighty and awesome,

Who humbles the proud and raises the lowly, Who frees the captive and
redeems the oppressed, Who is the answer to all who cry out.

All praise to God Most High, the Source of blessing!
Like Moses and Israel, we sing this song of rejoicing:

Emet v'emunah - The final brachah for the Sh'ma praises God as Helper and Redeemer. Since
the deliverance from Egypt is the paradigmatic Jewish experience of God's redemptive power,
the prayer culminates in singing Mi Chamochah (Exo. 15:11, 18). In the morning service, a
different prayer on the same theme (Emet V'yatziv) is recited here. The traditional version of
this prayer lingers over the doom of the Egyptians. Reform Judaism removed those passages.
Traditionally, the worshiper does not pause between the end of the Sh'ma and the word emet
(Brachot 14a). The English reading is a meditation that appears in Mishkan Tefillah (2007).

14
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Who is like You, Adonai, among the mighty!

Who is like You, awesome in praise, doing wonders?
When Your children saw Your might at the shore of the sea,
“This is my God!” they proclaimed,

“Adonai shall reign forever.”

"oR o

Mi Chamochah - This paean of praise is an extract from what is widely considered by scholars to
be the oldest poem in the Hebrew Bible, the “Song of the Sea,” which celebrates God’s victory
over the Egyptians at the Sea of Reeds (Ex. 15), the paradigmatic redemptive event. The poem
likely circulated orally until it was embedded in the Book of Exodus.

15



Hashkiveinu
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Grant that we lie down in peace, Adonai our God,
and raise us up, O Sovereign, to life renewed.
Spread over us the shelter of Your peace.
Guide us with Your good counsel;
for Your Name's sake, be our help.

Shield us from hatred and plague.

Keep us from war, famine and anguish,
subdue our inclination to evil.
O God, our Guardian and Helper,
our gracious and merciful Sovereign,
give us refuge in the shadow of Your wings.
O guard our coming and our going,
that always we have life and peace.
We praise You, O God,
whose sukkah of peace is spread over us,
over all Your people Israel, and over Jerusalem.
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Hashkiveinu - The Jewish bedtime “Now | lay me down to sleep”
Jewish liturgy in the ninth century CE Seder Rav Amram. As amo
protection and redemption, it complements the
translation is from Gates of Prayer (1994).

prayer, it first appeared in
re personal petition for
prayer of communal redemption before it. The
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T'Fillah

The second and central element in Jewish worship is T’fillah (Prayer), or Amidah
(Standing [prayer]), a series of blessings (b’rachot) composed by the Talmudic Sages,
though they are infused with biblical language and allusion. On Shabbat and festivals,
seven b’rachot are said. On weekdays, this expands to nineteen. Traditionally, this
section is first read individually in an undertone and then recited aloud by the service
leader. In Reform Judaism, these b’rachot are read aloud in unison.

(Rise, if able)
Adonai s'fatai tiftach ufi yagid SN 7732 9931 NRDA "o 2R
t'hilatecha. ' ' '

Adonai, open up my lips that my mouth may declare Your praise.

b

Adonai s’fatai - We begin with Psalms, ...open up my lips...” ( Ps. 51:17). Abudraham states that
we offer this petition because we may need God's help to articulate our feelings. Traditionally,
the worshipper takes three small steps forward, so as to 'approach' God with our prayers.
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AvotVimahot

(Bow each time “paruch”is said in this prayer)

Baruch atah Adonai, Eloheinu
v’Elohei avoteinu v'imoteinu,
Elohei Avraham, Elohei Yitzchak,
v’Elohei Yaakov.

Elohei Sarah, Elohei Rivkah,

Elohei Rachel, v’Elohei Leiah.
Ha-El hagadol hagibor v'hanorah, El
elyon, gomeil chasadim tovim,
v'konei hakol, v'zocheir chasdei avot
v'imahot,

umeivi g'ulah liv’nei v'neihem
I'maan sh'mo b'ahavah.

Melech ozeir umoshia umagein.
Baruch atah Adonai,

magein Avraham v'ezrat Sarah.
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We praise You, our God and God of Abraham, God of Isaac, and God of Jacob;
God of Sara, God of Rebecca, God of Rachel, and God of Leah;
the great, mighty and awesome God, God most high.
Bestower of loving kindness, Creator of all,
You remember the piety of ancestors
and bring redemption to their descendants out of love alone.
You are sovereign, helper, savior and shield.
Praised are You, Adonai, Shield of Abraham and Helper of Sarah.

Avot - This first Brachah is a prayer of praise and affirmation, celebrating the familial
relationship between God and the Jewish people. It expresses a belief in zechut avot (“merit of
the ancestors”), that the righteousness of our ancestors benefits us so that, regardless of our
individual spiritual or moral condition, simply being part of the Jewish people gives us a special
bond to God. Reform Judaism changed the word goel (redeemer) to g'ulah (redemption), lest
people misconstrue that belief in a personal messiah is a necessary doctrine of Judaism.

Reform also includes the Matriarchs along with the Patriarchs. Many bow at the word Baruch,
since we are supplicants before God, but the Talmud discourages this after the Avot, seeing it
as a display of excessive humility (b’rachot 34a). This translation is slightly paraphrased to
highlight that it is a prayer giving thanks for the generations of Jews before us.



Svurot
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Your might is everlasting, Adonai. You give life to all things.
Abundant is Your power to save.

With love, You sustain the living; with great compassion, revitalize all.
You help the falling and heal the sick;
You free the captive and keep faith with those who sleep in the dust.

Who is like You, Mighty One?
Who is Your equal, Ruler of life and death,
Source of salvation? You faithfully sustain all life.
Praised be You, Adonai, who revitalizes all life.

G'vurot - G'vurot means "strength," and this brachah praises God's life-giving powers.
Traditionally, this prayer includes the phrase “m'chayei meitim” (Who revives the dead).
Abudraham understands that the three repetitions of this phrase in the prayer reflect three
different ideas about its meaning: 1) Awaking from (deathlike) sleep; 2) The annual revival of
life in the Spring; 3) Resurrection of the dead. Reform Judaism, not wanting to present
resurrection as a dogma, changed the wording to the more equivocal "gives life to all."
Because of the second interpretation associated with this prayer, in traditional congregations
seasonal petitions for precipitation are inserted (Isa. 26:19). This translation is adapted from
Gates of Prayer (1994).
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Kaushah

Atah kadosh v’shimcha kadosh DRI WiTR W1 Wit TON
uk’doshlm b’chol yom y’hal’lucha, ngg -rm; .n‘?p ’:p’?btp D~|5 77?:
selah. Baruch atah Adonai, . Wi '7?573 »
haFE] hakadosh.

You are holy, Your name is holy, and all who strive to be holy, daily sing Your praise.
Praised are You, the holy God.

yralnte

K'dushah - This third and climactic prayer of praise celebrates the awesome holiness of God.
Inspired by prophetic visions (see: Isa. 6:3 and Ez. 3:12), the morning recitation of this prayer is
longer and more elaborate. This translation is adapted from Gates of Prayer (1975).
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Vishamri
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The Children of Israel shall keep the Shabbat,
observing the Shabbat in every generation as an eternal covenant.
It is a sign forever between Me and the Children of Israel,
for in six days Adonai God made heaven and earth,
and on the seventh day He rested and was refreshed.
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Those who keep the Shabbat and call it a delight shall rejoice in Your kingdom.
The people who sanctify the seventh day shall be gladdened by Your goodness.
This day is Your desire, sanctified and blessed by You,
the most precious of days, a memorial to the work of Creation.

Birkat Shabbat - The first of these, V'shamru, is actually a Torah text, (Ex. 31:16-17). The other
blessing, Yism’chu, is a Rabbinic composition inspired by biblical language (Isa. 58:13 and Ex.
20:11). Itis composed of twenty-four words, corresponding to the twenty-four hours of
Shabbat. Both affirmations invoke Shabbat as a symbol of God's Creation and a special gift God
bestows on us as part of our covenantal relationship. Above all, Shabbat is understood to be
both a delight meant for our enjoyment, and an expression of God's love for us.
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RAzei
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Adonai our God, show favor toward Your people Israel
and lovingly receive our prayers.
May the worship of Your people Israel always be acceptable,
for You alone do we hold in reverence.

Modim

We give thanks to You, Adonai our God and God of our ancestors. You
are the Rock of our lives, the Shield of our salvation for all generations.
We thank You and recite Your praises:

Let all the living affirm You and praise Your name
as the God of our salvation and help.
Praised are You, Adonai, Goodness is Your name.
All praises to You.

Baruch atah Adonai, hatov shimcha
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R'tzei - First of the concluding three brachot in the Amidah, this prayer effectively sums up the
petitionary prayers by asking that all we have done find favor with the Almighty. In a traditional
service, this prayer is a plea for the return of the sacrificial system in Jerusalem. In liberal
congregations, a popular tune for this Hebrew wording is often sung.

Modim - This is a prayer of praise and thanksgiving, offered in recognition of the many gifts God
gives us daily. Practitioners of gematria (the spiritual study of numbers) have noted that the
numeric value of the word modim equals one hundred, the number of blessings with which a
Jew should ideally thank God with each day. Some traditional congregations bow at the word
Baruch in this prayer. This translation is adaptedfrom Gates of Prayer (1975).
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Aletnu ano kKaddish

(All stand, facing Aron haKodesh)
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(Bend at the knee and bow)
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We must praise the Creator of all, to give acclaim to the Master of Creation,
Who made us unlike other peoples of the world,
and did not establish us to be like the other families of the earth.
Who made our heritage different from theirs, and assigned us a unique destiny.

Therefore we bend the knee, bow and give thanks before the supreme Sovereign,
the Holy One of Blessing,.

Aleinu - This prayer of combined affirmation and petition is profoundly forward-looking and
messianic. Coming at the end of the service, it is meant to inspire us as we return to the
ordinary tasks of our life. Combining themes of universalism and Jewish particularism, it is a
prayer of hope for the whole world. However, its triumphalist tone was controversial, and it
has been censored both by non-Jewish authorities and Jewish leaders seeking to defuse
conflict. The first paragraph emphasizes the uniqueness of both God and God's people Israel
(Isa 45:20; 51:13; Deut. 4:39). This prayer first may have been used at High Holy Days only, but
its reading spread to other services. At one time, the worshipper actually prostrated himself.
The general practice today is to bend at the knee and bow at the phrase, “Va’anachu kor'im”
and rise at “lifnei Melech.” In most traditional congregations, this is done with the ark closed.
Most Reform congregations open the doors of the ark from “Aleinu” to “haKadosh Baruch Hu.”
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(The doors of the Aron haKodesh are closed. Please be seated)

May we gain wisdom in our lives, overflowing like a river
with understanding. Loved, each of us, for the peace we bring to others.
May our deeds exceed our speech, and may we never lift up our hand
but to conquer fear and doubt and despair.

Rise up like the sun, O God, over all humanity. Cause light to go forth
over all the lands between the sea and illuminate Your universe with the
Joy of wholeness, of freedom, and of peace.
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And on that day, God shall be One and God's Name shall be One.

Shehu Noteh - The second paragraph of Aleinu emphasizes God’s uniqueness and authority as
Creator of the universe. The third paragraph petitions for Tikkun Olam, the perfection of the
world. It concludes with words of redemption and universal reconciliation (Exodus 15:18; Zech.
14:9). The prophet’s statement that God and God’s “Name” are not yet “One” (On that day He
shall be One and His Name shall be One) has served as the springboard for many theological
speculations. The English reading is from Mishkan Tefillah (1999).
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n your Handls

Our lives, O God, are in Your hands.
In You we trust.
Whatever may be our destiny
we know that You will be there.

Though we may never fathom the mysteries
of life and death,
we know of Your gift of life,
which each of us has treasured.

No matter what the final end,
let us rejoice in the sweetness of the past
and our faith in the life to come:
There will we find You,
Your love, Your blessing.
(Ruth Brin)

The leaves fall, fall as from afar...
They fall with slow and lingering descent.
And in the night the heavy earth, too, falls,

From out the stars into the solitude.
Thus all must fall.

This hand of mine must fall, and lo! the other one - it is the law.
But there is One Who holds the falling infinitely softly in His hand,
in Her hands.

(Gates of Repentance)

raddish yatom.

We recall with love and gratitude the names of those whom we have
recently lost, as well as those whose anniversary of death occurs this
week.
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(Rise, if able.)
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Let the Glory of God be extolled, let God’s great name be sanctified in the world Whose
will created it. May the Dominion of Heaven soon prevail, in our day, in our own lives,
and the life of all Israel, and let us say: Amen. Let God's great name be blessed for ever
and ever. Let the name of the Holy One be glorified, exalted and honored, though God is
beyond all the praises, songs and adorations we could utter, and let us say: Amen.
May the One Who causes peace on high cause peace to descend on us and upon all Israel,
and let us say: Amen.

Kaddish - Alongside the Sh'ma, this is the most familiar Jewish prayer. The mourner's version,
Kaddish Yatom, concludes with the phrase “Oseh shalom...,” emphasizing the yearning for
serenity in the face of great loss. Growing out of a Talmudic tradition (B’rachot 3a) that
associates it with mourning the destruction of Jerusalem, Kaddish prayers were also originally
used to conclude a session of Torah study. These dual associations eventually led toitsuse as a
prayer at the conclusion of a life, though it never mentions death in any way. Both its flexible
application (much like the Shehecheyanu in our own day) and fact that it is written in Aramaic,
the common language of Talmudic times, reflects the 'popular’ nature of the Kaddish. Though
in traditional communities only mourners rise, in many Reform shuls, all all worshippers rise to
show solidarity with the mourners. This translation is taken from Gates of Prayer (1994).
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Kiddush for Shabbat evening
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Praised are You Adonai, Holy One of blessing, Whose presence fills the earth,
Creator of the fruit of the vine.
Praised are You, Adonai our God, Holy One of blessing,
Who sanctifies us through commandments and cherishes us and in love and favor,
making the holy Shabbat our inheritance,
a reminder of the work of Creation,
for this is the more prominent of days,
recalling the Exodus from Egypt.
Thus You have chosen us from among all peoples,
You sanctified us, and, in love and cherishment,
You have made Your holy Shabbat our inheritance.
Praised are You, Adonai our God,
Who makes the Shabbat holy.

Kiddush - We participate with divinity in sanctifying this day, a sign of our status as co-creators
with God. We also acknowledge the two-fold basis for the holiday: as a symbol of Divine
creativity (Ex. 20) and as the signifier of human freedom (Deut. 5).
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